chapter two

2:1 Then Jonah prayed to the LORD his God from the stomach of the fish,  {w.c. + Hithpael impf. 3 m.s. ll'P' to pray, normally found in the Hithpael, as are many of the verbs for prayer—prop.name hn"Ay—prep. la, + prop.name hwhy YHWH—m.p.n. + 3 m.s.suff. ~yhil{a/--prep. !mi + m.p.n.const. h[,me inner parts, belly, bowels—d.a. + f.s.n. hg"D' the fish}

2:2 and he said, "I called out of my distress to the LORD, And He answered me. I cried for help from the depth of Sheol; You heard my voice.  {w.c. + Qal impf. 3 m.s. rm;a' and he said—Qal pf. 1 s. ar'q' to call out, to cry out—prep. !mi + f.s.n. hr'c' the verb emphasizes that which is narrow or confining, the which causes physical, mental, or emotional stress—insep.prep. l + 1 s.suff. lit. to me, the trouble which had befallen me—prep. la, + hwhy—w.c. + Qal impf. 3 m.s. + 1 s.suff. hn"[' and he answered me—prep. !mi + f.s.n.const. !j,B, belly, womb, used to denote the deepest recesses—c.s.n. lAav. death, grave, sheol, must be interpreted in context, but Jonah recognized that he was as good as dead—Piel pf. 1 s. [w:v' to cry out intensely, the call of one who has reached the breaking point—Qal pf. 2 m.s [m;v' to hear, to listen to, to regard—m.s.n.const. + 1 s.suff. lAq my voice, i.e. my prayer}
Exposition vs. 1-2

1. Several interpreters have noted that there are significant parallels between the events of chapter 1 and the events of chapter 2.

a. The sailor’s crisis on the sea parallels Jonah’s crisis in the sea.  Jon. 1:4, 2:3-6

b. Both offered prayers to YHWH.  Jon. 1:14, 2:2

c. The sailors were delivered from the storm, while Jonah was delivered from drowning.  Jon. 1:15, 2:6b

d. Both offered a sacrifice and made vows.  Jon. 1:16, 2:9

2. While some have seen a spiritual recovery as early as chapter 1, it would appear that the New American Standard version has the proper sense of the introductory w (waw) in the first verse of this chapter.

3. It is translated sequentially, being used to introduce the next event about which Jonah desires to inform the reader.

4. Jonah had spent an undetermined amount of time in the fish before he actually humbled himself and called out to God for help.

5. This chapter must be understood as Jonah recording what had happened after the fact; however, one should be cognizant of where Jonah is as he speaks.

a. Verse 1 clearly places Jonah inside the fish.

b. Verse 2a refers to his prayer from within the fish, as does verse 2c.

c. Verse 2b refers to a later time after Jonah had been delivered, as does verse 2d.

d. Verses 3-6b move back in time to the point where Jonah is hurled from the boat, and deals with the series of events that took him to the depths of the sea.

e. Verse 6c refers again to the accomplished deliverance.

f. Verse 7 moves us back inside the fish.

g. It is likely that verses 8-9 are to be understood as occurring after the deliverance.

6. This is the first record of him praying in the book, which many have assumed means that he has recovered spiritually; in their view, he has now decided that he does not want to flee from the presence of the Lord any longer.

7. The most dangerous spiritual situation arises when the believer flees the confines of the straight and narrow, is not conscious of God’s disapproval, and is left to his own devices.  Hos. 4:17

8. While Jonah may have thought that he was willing to die a relatively quick death by drowning, he apparently was not prepared to die by gradually being digested within the belly of the fish.

9. It is not unusual for people to think that they are ready to face death, until they actually come face to face with death; then, the immensity and permanence of the situation quickly jars them back to reality. 

10. Like many believers that have determined to acquiesce to the sin nature, Jonah suddenly comes to his senses after God flexes His omnipotence in discipline.

11. However, to impute a full spiritual recovery to Jonah based on the content of this prayer is not consistent with what we find in the prayer, or in the rest of the book.

12. This prayer is nothing more or less than a psalm of thanksgiving for God’s deliverance from the horrible fate of drowning.

13. There is no mention of confession, repentance, or anything other than the fact that Jonah was quite glad to have been delivered from such a horrible death.

14. Although one might have expected a psalm marked by penitence, in which Jonah would have confessed his sin of rebellion, it is clear that Jonah did not even acknowledge his disobedience.

15. Many interpreters have rightly recognized that this poem could not have been inscribed while Jonah was in the fish; nevertheless, it should be understood that the poem is an accurate record of what he was feeling and thinking while in the sea, and inside the fish.

16. The eight verses of Jonah's prayer contain 27 first-person pronominal references to himself, which strengthens the position that Jonah is the actual author of this book.
17. The first verse of chapter 2 introduces the prayer, the actual content of which is recorded in verses 2-9.
18. When the Hebrew verb ll'P' (palal) is in the hithpael, it means to pray or intercede for another, to be a mediator, or to pray to God on behalf of someone.

19. In this case, Jonah is interceding on behalf of himself.

20. Although the rest of the book is recorded in prose, being written in the third person, verses 2-9 are recorded in poetic format in the first person.

21. Poetry is used in other Old Testament narratives to record prayers or songs addressed to God in this fashion.  Ex.15:1ff; Dan.2:19-23

22. Parts of his prayer correspond to portions of the Psalms, which suggests that these verses were in his mind during his discipline.  Ps. 18:5-6, 42:7, 69:2,14,15

23. It is not unusual for positive believers who encounter difficulties to call to mind portions of Scripture, which have been stored up in the brain computer.

24. This also points to what we know about Jonah’s theological orthodoxy, which he never abandons during his rebellion.

25. In fact, God the Holy Spirit uses the Word of God in the soul in order to bless and comfort the believer during times of testing; this is one of the values of letting the word of Christ richly dwell within you.  Col. 3:16
26. Jonah demonstrates the principle that resident doctrine is still available to the believer that has failed, even the one that has brought Divine discipline upon himself. 

27. Jonah directs his prayer to YHWH His God, which emphasizes his recognition that God had not abandoned him in spite of his rebellion.

28. This principle of God’s loyalty is referenced throughout the Bible; even if the believer chooses to forsake God, He will never completely forsake the believer.  Deut. 32:4; Isa. 25:1; Rom. 3:3; ICor. 1:9, 10:13; IThess. 5:24; IITim. 2:13

29. The fact that Jonah offered his prayer from the stomach of the fish indicates that a believer can approach his God from any place in the world.

30. The key issue in approaching God is to do so in the realm of spirit and truth.  Jn. 4:23

31. The first verse of the prayer provides a summary for the whole prayer, focusing on the Jonah’s trouble, his call to the Lord, the Lord’s rescue, and Jonah’s thanksgiving.
32. While he introduces these elements in the first verse of his prayer, he will elaborate on them throughout the rest of the prayer.

33. Verse 2 is an example of synonymous parallelism, which is a regular feature of Hebrew poetry; “parallelism is the practice of balancing one thought or phrase by a corresponding thought or phrase containing approximately the same number of words, or at least a correspondence in ideas.”   A Survey of Old Testament Introduction. Gleason L. Archer
34. The Hebrew noun hr'c' (tsarah—distress) is used to refer to anything that is narrow or confining; it is also used of the strong emotional response of one that is being pressured by his own sin nature or bad decisions.  Deut. 31:17
35. In this case, it refers to the very confined position within the fish, and the extreme anxiety that Jonah now experienced as the reality of physical death began to become clear to him.
36. Although Jonah did not know while he was in the fish, it did become apparent to him that the Lord had answered his prayer for deliverance, which he acknowledges after the fact.
37. The latter portion of the verse is parallel to the first portion, with each phrase being synonymous with the corresponding phrase in the first portion of the verse.
38. The reference to lAa±v. !j,B,ó (the belly of sheol) is not so much a theological reference in this context; here, it is simply used to refer the fact that Jonah recognized that he had one foot in the grave--he was as good as dead.
39. The verb he uses in this strophe is [w:v' (shawa’), which means to cry out for help; the vast majority of the uses of this verb occur in the Piel, which is designed to underscore the intensity of the cry for aid.
40. The final phrase and you heard my voice is parallel to the earlier phrase and He answered me.
2:3 "For You had cast me into the deep, Into the heart of the seas, And the current engulfed me. All Your breakers and billows passed over me.  {w.c. + Hiphil impf. 2 m.s. + 1 s.suff. %l;v' only used in Hiphil and Hophal, not causative, but active—f.s.n. hl'Acm. 12X, depths, the deepest part of something—insep.prep. B + m.s.n.const. bb'le into the heart of—m.p.n. ~y" seas—waw + m.s.n. rh'n" lit. a river or stream, here used to refer to the ocean currents—Poel impf. 3 m.s. + 1 s.suff. bb;s' to turn around; the currents were spinning me around—m.s.n.const. lKo all, each, every—m.p.n.const. + 2 m.s. suff. rB'v.mi 8X, lit. a breaking, a breach, here used for the waves breaking around him—

waw + m.p.n.const + 2 m.s.suff. lG: derived from the verb for heaping or piling something upon something else; billows, tall waves—prep. l[; + 1 s.suff. over me—Qal pf. 3 p. rb;[] to pass over, to pass through}
2:4 "So I thought, 'I have been expelled from Your sight, and will never again see Your holy temple.'  {waw + pron. 1.s. ynIa] I, I myself, used for emphasis—Qal pf. 1 s. rm;a' to say—Niphal pf. 1s. vr;G" to expose publicly, to drive away, to execute an effective separation; passively, I have been separated—prep. !mi from—prep. dg<n< before, in the presence of—c.dual.n.const. + 2 m.s.suff. !yI[; your eyes—adv. %a; surely, however, nevertheless—Hiphil impf. 1 s. @s;y" to add, to continue to do something, to do something again; HALOT suggests that when followed by an infinitive with a prefixed l it means to continue—pref. l + Hiphil infin.const. jb;n' to look at, to see, to pay attention to—prep. la, to, toward—m.s.n.const. lk'yhe a palace, a temple—m.s.n.const. + 2 m.s.suff. vd,qo holiness, something set apart for God, to be treated with care}
Exposition vs. 3-4

1. Jonah now begins to provide the details of his ordeal, focusing first on what he was thinking about prior to offering his prayer from the belly of the great fish.

2. It is not unusual in the Hebrew style of writing for the author to provide a summary statement of his subject, and then to fill in the details.

3. Jonah introduces his explanation of the circumstances that followed his expulsion from the ship with a simple w (waw), which here has the force of a causal conjunction.

4. One important feature about the prayer of Jonah, which he will not officially pray until verse 7, is his recognition of the fact that God is the active agent behind his plight.

5. While one out of fellowship often sits around and blames those around him for his failures and misery, Jonah does not blame the crew, or any human agent, for his current predicament.

6. Also, one should note that there is no attempt to assign any blame to himself for his circumstances; any confession of fault is missing from this prayer.

7. He attributes the actions to God Himself, which demonstrates his recognition that God was actively engineering the circumstances in which Jonah now found himself.

8. Although Jonah has recognized that he is under severe Divine discipline, this does not mean that he was willing (at this point) to admit his wrong and go to Nineveh, as he had been instructed.

9. In fact, Jonah does not ever fulfill his commission willingly; he must be given an additional command (Jon. 3:1), and even then he does not have any desire to comply.

10. Nevertheless, he will comply; once God does to a believer what He has done to Jonah, it may cause that believer to rethink his position.

11. Even so, it does not mean that the believer is mentally oriented to God’s will; it may simply mean that he has been scared to death by the frightening power of God.  Heb. 10:31

12. In fact, when one considers the book of Jonah in its entirety, it becomes apparent that Jonah never really adopted the proper mental attitude about his mission.

13. Therefore, it would appear that Jonah is completely out of fellowship from the time that God gives him the commission to go to Nineveh.

14. This would also include the time he was praying; therefore, for one to argue that Jonah was in fellowship because he prayed is wrong on several fronts.

a. Any suggestion that a believer is in fellowship because he is praying is simply wrong; this manifests a very uninformed view of reality.

b. There is little doubt that believers can, do, and have prayed out of fellowship.

c. The most logical understanding here is that Jonah now calls on his God because he is scared to death of dying.

15. If his prayer is motivated by nothing more than fear, and he has not dealt with his failure before God via rebound, he is not in fellowship.

16. Therefore, when God delivers Jonah from the belly of the fish, it is not to be attributed to any action on Jonah’s part, or because he was in fellowship; God’s deliverance is an object lesson to Jonah about God’s grace.

17. Does this great manifestation of God’s grace cause Jonah to pull in his spiritual horns and extend the same sort of grace to the Ninevites?  

18. Verse 3 provides a graphic description of the events after Jonah was cast overboard.

19. He acknowledges that God has cast him into the deep, which is amplified by the phrase that follows, into the heart of the seas.
20. The term sea is often used in the plural, and often translated by the New American Standard as a singular; therefore, there is no theological significance to the plural form.

21. The next phrase is literally translated as and a river was encircling me; this is Jonah’s way of saying that the currents and tidal forces in the sea were tossing him around like he was in a washing machine.

22. He was effectively at the mercy of the tides and currents which trapped him, and moved him in every which direction.

23. The final section of verse 3 deals with the fact that although the sea had become relatively calm, the waves were still overwhelming Jonah.

24. This is graphically expressed by the Hebrew noun lG: (gal), which refers to that which is heaped or piled up.

25. The term is used in several ways, which have significance here in Jonah.

a. It is used of things piled up as a form of witness.  Gen. 31:46-48

b. The waves are effectively God’s witness against Jonah.

c. It is used of piling stones up on a burial plot.  Josh. 7:26

d. Jonah is effectively buried in the sea.

26. The final phrase of verse 3 indicates that Jonah has now become overwhelmed by the waters which have covered him completely.

27. As Jonah begins to sink beneath the waves, his thoughts move to the apparent reality that God has officially abandoned him.

28. Although the verb rm;a' (‘amar—to say, to speak) is used, it is apparent here that Jonah is not speaking to anyone; he is thinking these things to himself as he descends to his apparent death.  Ruth 4:4; ISam. 20:26

29. Ironically enough, Jonah now has what he so desperately desired when he determined to flee from the presence of the Lord; he now feels rejected and abandoned by God.
30. This becomes the plight of the believer that flees from God, if he is ultimately positive; the desire to flee from God and the restrictive nature of the straight and narrow will be replaced with a conscious awareness of His absence.
31. The latter portion of verse 4 is somewhat more problematic, most interpreters simply take the verse as the New American Standard has rendered it, as an expression of hope for the future.
32. This is largely based on the understanding of the adverb %a; (‘ak), which can be used in a few different ways.

a. It can be used with and affirmative emphasis, and is translated as surely or certainly.  Gen. 26:9

b. It can be used as an emphatic restrictive, and is translated as only.  Gen. 7:23, 9:4
c. It can be used in an antithetic sense and is translated as yet or nevertheless.  Jer. 34:4
33. Although it might appear that Jonah is expressing some hope that he will live to return again to worship in Jerusalem, even though he has been banished by God, such does not fit the immediate context.

34. In this section of Jonah’s prayer, he is recounting his plight, and expressing the thoughts that went through his head as he faced imminent death.
35. Secondly, through this prayer, Jonah has used synonymous parallelism to express his thoughts; this would be the only example of antithetical parallelism.
36. Synonymous parallelism fits the context much better, and would then be translated as a recognition that he did not think he would live to see the temple again.
37. There is nothing in the first half of his prayer that reflects any kind of confidence that he would be delivered from death; in fact, Jonah makes it plain later in this chapter that he did not even begin to pray until some time later when he was inside the fish.

38. Therefore, it is best to understand the last portion of this verse as a reflection of Jonah’s recognition that his death was imminent,his Ph2 was over, and he would never see Jerusalem again.

39. The Holy Temple is to be understood as a reference to Solomon’s Temple in Jerusalem.  Ps. 79:1

2:5 "Water encompassed me to the point of death. The great deep was about to engulf me, Weeds were wrapped around my head.  {Qal pf. 3 c.p. + 1 m.s.suff. @p;a' 5X, to surround or encompass—m.p.n. ~yIm; waters—prep. d[; as far as, until, to the point of—c.s.n. vp,n< as far as the soul, to the point of death—c.s.n. ~AhT. depths, very deep places—Poel impf. 3 m.s. + 1 s.suff. bb;s' note change to imperfect, will surround me—m.s.n. @Ws general term for water plants of any kind, normally freshwater, but here seaweed—Qal pass.part.m.s. vb;x' 33X, to bind something to something else; to put on a helmet, to saddle a horse—insep.prep. l + m.s.n.const. + 1 s.suff. varo to my head, on my head}

2:6 "I descended to the roots of the mountains.  The earth with its bars was around me forever, But You have brought up my life from the pit, O LORD my God.  {insep.prep. l + m.p.n.const. bc,q, 5X, an arrangement, a fixed measure, here used for the bottoms or base of the mountains—d.a. + m.p.n. rh; the mountains—d.a. + f.s.n. #r,a, the earth—m.p.n.const. + 3 f.s.suff. x;yrIB. bars, used for support or restraint—prep. d[;B; + 1 s.suff. around, behind, roundabout—insep.prep. l + m.s.n. ~l'A[ to the ages, forever—w.c. + Hiphil impf. 2 m.s. hl'['  to go up, to cause to go up, to bring up—prep. !mi + f.s.n. tx;v; pit, grave, underworld—m.p.n.const. + 1 s.suff. yx; lit. my lives—prop.name hwhy—prop. name + 1 s.suff. ~yhil{a/ YHWH My God}

Exposition vs. 5-6

1. Jonah continues to recount the thoughts that were going through his head from the time the crew cast him overboard, until the time when the fish swallowed him.

2. It seems most likely that once the crew determined to throw Jonah into the sea that they did not waste any time and cast him in completely clothed.

3. This is based on the fact that in their view Jonah was a dead man anyway; they were not concerned about his ability to survive in the sea.

4. This would mean that the clothing quickly became saturated with water and that the ability to stay afloat was severely compromised.

5. Therefore, the events of verse 3-6 likely occurred within a matter of minutes, and these thoughts may well have been all that Jonah had time to think before being overwhelmed.

6. The sense of absolute helplessness would have been mentally overwhelming, as he was now completely surrounded by water, with seaweed encompassing his head.

7. The verb @p;a' (‘aphaph—encompassed, surrounded) is only used 5 times in the Old Testament, and all are found in contexts of imminent death.  IISam. 22:5; Ps. 18:4, 40:12, 116:3

8. That Jonah recognizes death is imminent is clear, as seen in the use of the prepositional phrase    vp,n<ë-d[;  (adh-nephesh—as far as my soul, life), which is translated by the New American Standard as to the point of/brink of death.
9. The phrase the great deep is a bit of poetic hyperbole, which is designed to focus the reader on the vast depths of the sea in which Jonah found himself.

10. One may be inclined to exaggerate when he finds himself helpless, trapped under water, unable to breath, and being carried down to his watery grave.

11. While the Mediterranean is not as vast or deep as some other oceans, when one is sinking to the bottom of a large body of salt water, it makes little difference if the bottom is 50 feet or 5 miles.

12. Jonah uses the same verb that he had used in verse 3 to describe the effects that the currents and tidal forces were having on him.

13. The Hebrew verb bb;s' (sabhabh—surround, encircle, change direction) indicates that the forces working against him were dragging him further and further down into the depths.

14. While it is not mentioned, the reality of watery descents is that they are dangerous enough, even if one is properly prepared and has the necessary equipment, which Jonah does not.

15. The realities of drowning include the following:

a. A conscious victim will hold his or her breath and will try to access air, which often results in panic.

b. Once a person panics, this often induces rapid body movements, which in turn uses up more oxygen in the blood stream and reduces the time to unconsciousness. 

c. The victim can voluntarily hold his or her breath for some time, but the breathing reflex will increase until the victim will try to breathe, even when submerged.

d. If water enters the airways of a conscious victim the victim will try to cough up the water or swallow it, thus inhaling more water involuntarily. 

e. Upon water entering the airways, both conscious and unconscious victims experience laryngospasm, during which the larynx or the vocal cords in the throat constrict and seal the air tube, preventing water from entering the lungs. 

f. Because of this laryngospasm, water enters the stomach in the initial phase of drowning and very little water enters the lungs. 

g. Unfortunately, this can interfere with air entering the lungs, too. 

h. In most victims, the laryngospasm relaxes some time after unconsciousness and water can enter the lungs causing a "wet drowning". 

i. However, about 10-15% of victims maintain this seal until cardiac arrest, this is called "dry drowning" as no water enters the lungs.

16. In any case, one should understand the nature of the panic and helplessness that Jonah was facing as he descended to his assumed death.

17. He was still conscious enough to recognize that some seaweed had wrapped itself around his head, which likely added to his anxiety.

18. The first phrase in verse 6 indicates that Jonah’s descent finally took him to the very bottom of the sea, the extremities of the mountains.

19. This is a poetic way of denoting the very depths of the sea, the place where the bases of the mountains extend upward to the visible peaks above the water.
20. The prophet is referring to the base of seamounts or undersea canyons which are abundant in the Mediterranean Sea (e.g. the Hellenic Trench off the coast of Greece, Erastosthenes Seamount south of Cyprus, the Nile fan, etc.).

a. Hellenic trench: 3 miles deep in some places.

b. Other areas of interest include the Gulf of Sirte and the Libyan head which are both known for “sea grass” meadows (i.e. sea weed).

c. Some of the under sea mounts extend above the surface to form islands (volcanic islands, e.g. Santorini).   

21. The next phrase, which deals with the earth and its bars is a figurative way of expressing the fact that Jonah was imprisoned in the depths, with the prison door shut behind him.

22. Thus, in his opinion, there is no possibility of escape or parole, which is further strengthened by the use of the Hebrew ~l'_A[l. (le’olam—to the ages, forever).

23. At this point, although amazingly still conscious, Jonah has reached the conclusion that this is his fate; he will not live to see the light of day again.

24. While it is often not mentioned by interpreters, the entire incident is miraculous, since Jonah astonishingly did not suffer physical harm.


a. When one dives, the eardrums will rupture if the pressure is not equalized at intervals of about every three feet.

b. At 33 feet below the surface, the pressure on the body is double the amount of pressure on the body at the surface.

c. At greater depths, incredible pressure is placed on the body, particularly any parts of the body that have oxygen in them.

d. At 33 feet below the surface, lung capacity is cut in half, limiting how much oxygen can even enter the lungs.

25. If God had not intervened, Jonah would have suffered ruptured eardrums, his lungs would have filled with water, and he would be dead very quickly.

26. Via omnipotence, God delivered Jonah from the forces that would have killed anyone else, overruling the natural laws of this world.

27. In Jonah’s spiritual descent, which has been accompanied by a number of physical descents, he now ends up at the bottom of the ocean, unable to descend further.

28. However, the latter portion of verse 6 indicates that God did indeed intervene; Jonah acknowledges the fact that God protected him and ultimately delivered him from his watery grave.

29. Jonah now shifts the perspective from the time of his amazing descent to the bottom of the sea to the present moment of writing, as he records that fact that he has been delivered.
30. The Hebrew term tx;v; (shachath) is used to refer to the pit, destruction, the grave, or the corruption that comes in the grave; it is not to be taken as referring to the depths of the ocean in this context.  Ps. 30:9, 55:23; Ezek. 28:8

31. Jonah makes it plain that the agent of the causative verb hl'[' (‘alah—to go up, to ascend) is YHWH Elohiym, who caused me to come up, who brought me up from the pit.
32. This verse also demonstrates that God controls life and death; He can take life at any time, or He can sustain life in the most inhospitable environments that one can imagine.  Gen. 6:6-7; Job 34:14-15; IICor. 11:25-27

2:7 "While I was fainting away, I remembered the LORD, And my prayer came to You, Into Your holy temple.  {prep. B + Hithpael inf.const. @j;[' 14X, lit. to be feeble, to grow faint or weak, overwhelmed due to physical or mental exhaustion—prep. l[; + 1s.suff.—c.s.n.const. + 1 s.suff. vp,n< my soul—s.d.o. tae + prop.name hwhy—Qal pf. 1 s. rk;z" I remembered—w.c. + Qal impf. 3 f.s. aAB lit to come—prep. la, + 2 m.s.suff.—f.s.n.const. + 1 s.suff. hL'piT. my prayer—prep. la, + m.s.n.const. lk'yhe temple, palace, sanctuary—m.s.n.const. + 2 m.s.suff. vd,qo apartness, separate, holiness, sacredness}

2:8 "Those who regard vain idols abandon the mercy that could have been theirs,  {Piel part.m.p. rm;v' to keep, watch, guard, to observe or give heed to, this is the only use in the Piel, intensely observing=worshipping—m.p.n.const. lb,h, from the verb lb;h' to do something vain, futile, without purpose, the noun denotes the wind, vapor or breath, something unsubstantial, empty, or meaningless—m.s.n. aw>v' anything that is unsubstantial, unreal, worthless, either materially or morally; used of lies, false propets, and idols; same const. is used in Ps. 31:6—m.s.n.const. + 3 m.p.suff. ds,x, lovingkindess, mercy, faithfulness—Qal impf. 3 m.p. bz:[' to depart, leave, forsake, abandon}

2:9 But I will sacrifice for it (your deliverance) With the voice of thanksgiving. That which I have vowed I will pay. Salvation is from the LORD." {waw + pron.1 s. ynIa] and I, but as for me—insep.prep. B + m.s.n.const. lAq with a voice, sound—f.s.n. hd'AT a confession or acknowledgment of God’s character or works, praise—Qal impf. 1 s. xb;z" to offer a sacrifice, normally an animal sacrifice, cohortative expresses strong resolve—insep.prep. l + 2 f.s.suff. closest feminine is salvation in the phrase that follows—rel.part. rv,a] that which—Qal pf. 1 s. rd;n" to make a vow, a promise to do or not do something—Piel impf. 1 s. cohortative ~lev' to make safe, sound, to complete, to fulfill—f.s.n. h['Wvy> salvation, deliverance—supply “belongs”—insep.prep. l + prop.name hwhy}
Exposition vs. 7-9

1. Jonah now returns to the past event when he was beginning to lose consciousness on the inside of the large fish.

2. This section corresponds with the earlier portion of verse 2, and details the potentially deadly distress in which Jonah found himself.  Jon. 2:2a

3. Jonah recognized that his situation was hopeless from the human perspective as he literally felt his soul life beginning to slip away from him.

4. The Hebrew verb @j;[' (‘ataph) is used 13 times; it is used to denote the onset of death, as a person’s life begins to drain away.  Lam. 2:12

5. In that regard, the NET has captured the idea of the first part of verse 7 as it translates the Hebrew as when my life was ebbing away.
6. It also emphasizes the complete loss of confidence that one experiences as he recognizes that there is no hope of surviving what has befallen him.  

7. There is no doubt the Jonah was remembering the psalms that expressed this same sort of overwhelming despair as others faced similar trials that they thought might also end in death.  Ps. 61:2, 77:3, 102:1, 142:3, 143:4

8. Those psalms give the hope that at such a critical and desperate time, one can call to the God of Heaven and ask for His help.

9. That is the force of the Hebrew verb rk;z" (zakhar), which usually means to remember something, or call something to mind.

10. The idea here encompasses calling to mind the character of God, remembering His past actions, and appealing to him for deliverance.

11. Although Jonah thought he would just as soon die as to fulfill the plan of God for his life, when he actually begins to encounter death, he suddenly calls for God to deliver him.

12. While some attribute this to some sort of spiritual recovery, this should not be construed as anything more than overwhelming fear, coupled with the reality of nowhere else to turn.

13. However, it is obvious here that God still chooses to honor the prayer of the wayward prophet as an object lesson in His grace.

14. He does not deliver Jonah for anything that Jonah had done to this point; He delivers Jonah based on His own character and plan for Jonah’s life.

15. Jonah continues his parallelism with the earlier portion of this chapter as he now acknowledges that his prayer was heard by God.  Jon. 2:2b

16. The final phrase of verse 7 does not refer to the Temple in Jerusalem, which was but a shadow of the heavenly Temple, where God dwells.  Ps. 11:4; Mic. 1:2; Hab. 2:20

17. Jonah can only be certain that God had heard and answered his prayer after the fact; therefore, he moves forward in time to acknowledge the fact that he had been delivered.

18. It seems quite likely that verses 8-9 constitute a sort of epilogue, in which Jonah makes a couple of statements about idol worshippers, and about the apparent promises he had made.

19. The reader should not be shocked that a believer facing the crisis of immediate death would cry out to God and vow to do certain things if God delivered him.

20. The first statement is completely out of place in the context of this prayer; Jonah is merely asserting his superiority to those disgusting pagans that worship false idols.

21. While some have concluded that Jonah makes this assertion because he is now somehow concerned for the pagan cultures, such is not the case.

22. Although his statement is true in and of itself, it merely represents the smug and self-righteous assertion that Jonah is so much better than pagan idol worshippers.

23. Is he? God’s word would suggest that what Jonah has done is just as bad as engaging in occult activity and/or idol worship.  ISam. 15:22-23

24. Ironically enough, Jonah seemed to have the ability to recall portions of the Scripture very accurately during his ordeal, but seems to have conveniently forgotten this section of the Word of God.

25. The piel participle (intensive form) of rm;v' (shamar) is used as a substantive here, and goes beyond the normal meaning of keeping, watching, or guarding to denote one that is devoted to something; here, it can readily be translated as worship.
26. The phrase translated in the New American Standard as worthless idols is literally translated as the vanities of emptiness.
27. The first term lb,h, (hebhel) is found in basically three contexts; first, the term relates to the fleeting nature of life, the fact that human existence is quite transitory.  Job 7:16; Ps. 39:5; Eccles. 9:9

28. The second way in which the Hebrew noun is used relates to that which does not profit, that which lacks substance, that which has no permanent value, and that which does not provide lasting satisfaction.

29. The majority of the usages refer to that which is unsubstantial, fruitless, senseless, absurd, or that which lacks purpose and does not matter.  Eccles. 2:1,11,19

30. Lastly, it is used for false gods, and usually translated by the term idols.  Deut. 32:21; I Kings 16:13,26

31. The second term aw>v' (shawe’) refers to that which is ineffective and lacking in reality; as such, it is also used to denote idols.  Jer. 18:15

32. When used together, as in Jonah, the terms are used to denote the complete emptiness and ineffectiveness of the false gods that men have chosen to serve.

33. Again, it should be noted that Jonah is theologically orthodox; however, this statement is little more than his confession of his superiority (likely having the Ninevites in his thoughts).

34. The latter portion of the verse has generated some debate, based on the exegetical issues that are raised within it.

35. The first focuses on the meaning of the Hebrew term ds,x, (chesedh); does it denote the mercy and kindness that man receives from God, or the loyalty/faithfulness that man is supposed to render to God?

36. The second issue deals with the masculine plural suffix that is attached to ds,x, (chesedh—their mercy); is it to be taken in a subjective or objective sense?

37. The subjective sense would refer to the allegiance that people ought to show to God, and would be translated they abandon the loyalty they should show to God.
38. The objective sense would refer to the kindness or mercy that they might receive from God and would be translated they abandon the mercy they could have received.
39. Since the term is used one other time in this short book, it must be given some consideration; Jonah uses it in chapter 4 to clearly refer to the mercy and grace that God bestows.

40. Therefore, the corrected translation sees the mercy as proceeding from God and something that pagan idol worshippers abandon through their negative volition.

41. The imperfect form of the verb bz:[' (‘azabh—forsake, abandon) here has the sense of forfeit, and should be understood in a habitual sense.

42. While Jonah is correct in his assessment that those that are negative forfeit the mercy that could have been theirs, he seems to be implying that since he does not worship idols that he is worthy of God’s mercy and deliverance, while the pagans are not.

43. Jonah manifests a very distorted view that betrays his supposed cultural, racial, and theological superiority to those godless pagan idol worshippers.

44. He continues to demonstrate that he is contrasting himself with the godless as he begins verse 9 with the personal pronoun.

45. While offering thanksgiving to God for His deliverance is a wise thing to do, Jonah continues to miss that point that God does not want his praise as much as he wants his obedience.

46. This is a good example of a believer doing something that is good in and of itself, but not only manages to avoid the weightier matter of God’s plan for evangelizing the Assyrians, it seems to put a good face on Jonah.  Matt. 23:23

47. There is no doubt that Jonah is glad to be alive; however, to impute some great spiritual recovery to him at this point, simply because he says what we might consider to be the right things, is misguided.

48. While some have suggested that Jonah intends to offer some sacrifice to God in Jerusalem, the verse simply does not say that.

49. What Jonah does state is that he will sacrifice with a voice of thanksgiving; in essence, his thanksgiving is his sacrifice.

50. Jonah is thankful for one thing and one thing only; he is grateful for the fact that he did not die a horrendous death inside the belly of some creature beneath the sea.

51. The next statement about fulfilling the vow he has made has caused more than a few interpreters to take this as a vow to go to Nineveh and complete the ministry he had been assigned.

52. However, there is no indication here that such is the case; in fact, the fact that the commission has to be reissued in chapter 3 would suggest just the opposite.

53. We don’t know what Jonah vowed to do or not do; what we do know is that he promises to make good on his words.

54. While vows are never commanded by God, He does make it plain in the Old Testament that He took seriously any vow that was offered, and expected such promises to be fulfilled.  Deut. 23:21-23; Eccles. 5:4

55. The final statement at the end of verse 9 attributes his previous deliverance to God, who is the source of all manner of deliverance.

56. The Hebrew term h['Wvy> (yeshu’ah) primarily focuses on physical deliverance from danger; it is not generally used in the same sense as salvation is used in the New Testament.  Ex. 14:13; IISam. 22:47-48; Ps. 27:1ff

57. Again, Jonah is theologically accurate, saying the right things and likely meaning them; however, the issue of his disobedience has still not been resolved.

58. This statement may also imply that Jonah recognized that God could save anyone He chose to; however, this reality is at the bottom of Jonah’s rage, as we will see in the final chapter.

2:10 Then the LORD commanded the fish, and it vomited Jonah up onto the dry land.  {w.c. + Qal impf. 3 m.s. rm;a' to say, to command—prop.name hwhy—insep.prep. l + d.a. + m.s.n. gD' to the fish—w.c. + Hiphil impf. 3 m.s. hy"q' in the Qal to spit or be sick; in the Hiphil to spew out or vomit out—s.d.o. tae + prop.name hn"Ay—prep. la, + d.a. + f.s.n. hv'B'y: the dry ground—poetic marker p}

Exposition vs. 10.

1. Jonah has now backed up to give the final account of how he was delivered from his ordeal.

2. Verse 9 concludes the poetic portion of Jonah and verse 10 resumes the prose. 

3. The Hebrew literally states that God said to the fish.

4. It does not mean that God made some audible sound; this is language of accommodation to denote the fact that God willed the fish to discharge Jonah, and the fish responded accordingly.

5. This is another clear example of the sovereignty of God, who rules over every aspect of His creation, including the animal world.

6. Jonah is unceremoniously hurled onto the beach, and now finds himself back on dry land.

7. Where he is deposited is not stated; it is useless to speculate, since it does not materially affect the story.
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